Chapter 11

The Social, Cultural, Phychological, Religious,
Economic and Ideological Elements

In this chapter, the study will briefly discuss the various
socio-economic and political elements that greatly influence the
attitudes, beliefs, and practices of the Muslim Filipinos, especially
in relation to population control and its specific components.
This topic is most significant in the study because of our attempt
to contextualize the religious beliefs, as well as the knowledge
and attitudes of the Maranao Muglims in particular, towards the
government fertility control policy in general, within their total
‘socio-economic and political environment.

A. THE PEOPLE

The Muslim Filipinos: General Description

The Muslim Filipinos (or Moros) consist of thirteen ethno-
linguistic groups estimated in 1975 to number about 2,188,000.1
Some ninety-four percent of the total Muslim population is found
among four Muslim ethnic groups, namely: the Maguindanaon,
Maranao, Tausug, and Samal. The rest of the population
constitute the Yakan, Jama Mapun, Palawani, Malbog, Kalagan,
Kalibugan, Sangil, Ilanun and Badjao groups.>

Within the unifying bond of Islam, the Muslim Filipino
groups differ among themselves almost as markedly as the Moro
population in general differs from the Christian and pagan
Filipino groups. They are culturally heterogenous; as Mednick
remarks, "in a micro-manner, they illustrate the range of diversity
to be found in the Philippines."

The Muslim Filipinos differ on many points such as in
their subsistence patterns; in their historical development and
their contact with the non-Muslim world; in the degree of their
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Islamization ; in their dress, customs and arts, and in their
language. More specifically, the thirteen Moro groups speak
various languages or dialects often named after the group. For
instance, a native speaker of Tausug refers to himself as a
Tausug. Some of the languages are so closely related as to be
mutually intelligible. This is the case with the Maranao, Ilanun
and Maguindanao languages which, taken together, virtually
constitute one Maguindanao language. The dialects of the Badjao,
Samal, and Jama Mapun are also closely related. But there is no
single language which is understood by all Muslim groups. In
nearly all the grougs, there are some who have studied Arabic for
religious purposes. '

In spite of these differences, it would be erroneous to
emphasize the existing traits which distinguish the thirteen
Muslim groups from one another and lose sight of the basic
similarities they share and which justify their being included
together in the general category "Moro." Chief among these
similarities, obviously, is their adherence to Islam. Almost as
important is their common retention of the ancient "datu system'
which, being touched by the unifying effects of Islam, provide in
the face of threats to their way of life a cohesiveness that simply
did not exist among non-Muslim groups in the pre-Spanish
Philippines.4

The Maranao

Maranaw, "Meranao," or Maranao means "dwellers of the
lake" in the same way that Tagalog means "dwellers of the river."
This term was possibly claimed by them as a distinction from
others who, although belonging to the same racial stock, had
settled in other parts of the area but were connected with
different bodies of water, like the Magahat or "people inhabiting
seacoasts."” The Maranaos are concentrated around the shores of
Lake Lanao. However, not all Maranaos live along the lakeshores
for some of them stay on small farm settlements near mountains,
along the seacoasts, near big rivers, or along the national roads.”

The second largest Muslim group in the Philippines, the
Maranaos, were the last to be reached by Islam, which came to
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them indirectly through Cotabato. Little touched by the
Spaniards until the end of the 19th century and left pretty much
to themselves in their isolated lake country, they have adhered
more closely and tightly to their traditional lifeways than either
the Tausug or Maguindanao.b

Although the Maranaos are primarily agricultural, cottage
industries are more important to them than to other Muslim
Filipino groups. The Maranaos are known for their traditional
skills in woodcraft and metalcraft. Fishing in the lake, once an
important industry, has declined sharply in recent years due
partly to man-induced ecological changes.

Moreover, while the Maranaos occupy an area with idle
tracts of fertile land, not one-third is cultivated for income-
producing crops. There is a decided tendency for the natives to
engage in buy-and-sell (barter trading) ventures or government
white-collar jobs which require less effort than productive

farming.

B. RELIGIOUS ORIENTATION

Islam is not a mere religion to its adherents worldwide but
rather "a way of life" that pervades everything that a Muslim is
engaged in, be it social, economic, political or. spiritual. It is
based on this premise that a brief background on the nature and
development of Islam in the Philippines, its impact on the lives of
the Muslim Filipinos, and its integration with the indigenous
customs and traditions, has become imperative to obtain a clearer
picture of the Maranao Muslim. |

Nature and Impact of Islamization

The advent and development of Islam in Muslim
Mindanao, especially in the Lanao area, brought about major
changes in the socio-economic and political life of the people.
More significantly, Islamic consciousness was gradually developed
in the minds of the new Filipino adherents of Islam; and many
old ways of thinking and doing diminished as Islamic concepts
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and practices took hold. This development became the well-spring
of an emergent Moro natlonahty

Islam is both a unifying and dividing influence in the
history of Philippine politics and society. While it binds the
Muslims in the country, it also sets them apart from the Christian
majority. For instance, among the Maranao Muslims, it is a
common observation that the majority have not yet accepted a
number of attitudes and practices which they are expected to
exemplify between the requirements of Philippine citizenship and
the demands of Islam. As ex-senator Domocao Alonto remarked,
"Many Muslims were at first opposed to Philippine independence
in the thought that resulting situation would be unfriendly to the
free exercise of their Islamic religion."® For centuries, indeed,
their common allegiance to Islam, despite their little knowledge
of it, had been a major factor in uniting these Muslims against all
odds and threats, foreign or local.

In summary, the Muslim Filipinos gained from Islam a
high sense of religious community, new laws, a more improved
politico-social organization (agama), a new system of writing
(Arabic) and, on top of this, a new outlook in life. Without this
consciousness and all the benefits that Islam brought to the people
in Mindanao and Sulu, more specifically in Lanao, the Muslims
would have been easily swept away by Western colonialism and
relegated to the limbo of subjugated peoples.

Chief Doctrinal Teachings and Practices of the Muslims

The religion of Islam may be broadly divided into two
major parts: the theoretical, or what may be called its articles of
faith or doctrines, and the practical, which incudes all that a
Muslim is required to do, that is to say, the practical course to
which he must conform his life. Islam identifies six essential
doctrines, or articles of faith, incumbent upon believers: (1) belief
in Allah as the one and only God; (2) belief in Muhammad and
certain other Prophets as messengers of Allah; (3) belief in the
Holy Qur’an and certain other Scriptures as revelations from God;
(4) belief in all God’s Angels;.(5) belief in the Day of Judgment;
and (6) belief in the measurement of good and evil.
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However, a mere belief in these six articles of faith does
not make one a complete Muslim. To become a complete and true
Muslim, one has to fully practice the instructions given by
Prophet Muhammad as ordained by God. This refers to the
execution of the five known pillars of Islam that include: )
bearing witness that there is no God but Allah and that
Muhammad is the Messenger of Allah; (2) praying five times a
day; (3) alms-giving; (4) fasting in the Month of Ramadhan; and
(5) going on a pilgrimage to Mecca.

These articles of faith and pillars of Islam constitute the
core of the Islamic religion, although individual Muslims and
Muslim communities relate to this core in varying degrees of
observance. Like the Christian religion, Islam has inspired the
development of high civilization, profound theology, noble ethics
and just laws. In like manner, Islam has also found adherents
from less developed societies and cultures in the Philippines.
Christianity and Islam are also alike in that the nature of their
religious conviction obliges them to share their faith with others.
This obligation brought Muslim missionaries to the shores of the
Philippines, followed by the Christian missionaries.’

As a result of the Islamization . of Muslim Mindanao, it is
not surprising for a foreign Muslim visitor to find many familiar
Islamic practices in the different Muslim communities in the
Philippines. For instance, he will be greeted with the familiar
"assalamu allaikum" ("Peace be unto you"). He will observe in the
course of his visit at least one mosque in a particular Muslim
community-often marked by a graceful dome topped by a crescent
and star ornament and sometimes flanked by one or more
minarets. He will also witness that the ritual prayers which are |
universal in Islam are fully observed in the mosques of the

Muslim Filipinos.

Islam obliges all Muslim Filipinos to perform the ritual
prayers (salat) five times a day--atdawn, just after mid-day, mid-
afternoon, sunset, and after darkness falls. Muslim Filipinos do
not adhere to this obligation completely, although many do. As is
customary in Islam, Muslim women ordinarily perform their
prayers in their homes, but on Friday some women do go to the
mosques for the assembly prayers. Custom requires that they place
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themselves at the back of the mosque or otherwise out of sight of
the men.

Aside from the Islamic practices related to ritual prayers,
many other familiar practices can be observed by a Muslim
outsider. Muslim Filipinos, like other Muslims elsewhere, celebrate
the great festivals of Islam with the accompanying exercises and
feastings. These festivals include the Idul Fitr (end of the
Ramadhan fasting); ldu’l-Adha (Feast of Sacrifice) which marks
the end of the formal pilgrimage to Mecca; the first day of
Maulidu’n-Nabi (the birth day of Prophet Muhammad); and the
Lailatul-Miraj, celebrating the night of the Prophet’s ascension to
heaven.

During the Month of Ramadhan, which is the most
colorful and celebrated month of Islam, the Muslim Filipinos will
fast as strictly as those in other Muslim countries. However, for
some Muslims, to go without food and drink during the daylight
hours everyday for a month is a heavy burden to bear, so they
observe the fasting for a day or two at the beginning and ending
of the fasting period.

In Islam, also, it is the duty of every Muslim to pay
annually, in cash or in kind, the zakat or legal alms equivalent to
one-fortieth of the assessed value of his property in excess of his
basic needs. They are qualifiedly given to the poor, the slaves,
debtors, travellers, and those engaged in struggle for the cause of
God (i.e., jihad or holy war). It is also the practice of the Muslim
Filipinos to give their zakat to religious leaders or directly to the
poor.

Interesting, also, are the different religious officials,
especially those associated with the mosque, for in many respects
they show the human face of the "Great Tradition" of Islam. The
highest official in the mosque is the imam whose main duty is to
lead the prayers in the mosque and to perform ritual services for
the different Islamic life-cycle ceremonies. He is usually chosen
by the mosque community among the knowledgeable and pious

candidates.

The imam of the mosque, together with the gadi (judge),
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theologians (especially those who have studied abroad), and other
men in the community recognized as well-versed in Islam, make
up the local ulama (learned men of Islam) to whom important
questions of religion and custom are referred as occasion
warrants. '

Other signs of Muslim Filipinos’ obedience to the doctrinal
teachings of Islam include: (1) the existence here and there of
Madrasahs; (2) the organization of Shari’a courts and pious
Muslim foundations; (3) the strict avoidance of pork and other
Islamic dietary taboos; (4) the respect paid to the alim and ustadz
(religious teachers); and (5) the public ceremonial reading of the

Holy Qur’an, among others.

From the foregoing discussion, it can be argued that the
Muslim Filipinos are unmistakably Muslim and they are right to
be somewhat annoyed when outsiders suggest, on the basis of
observed blending of pre-Islamic and Islamic elements (found in
different degrees everywhere in the Islamic world), that "they are
not true Muslims" or that "they are half-bred Muslim." The Muslim
Filipinos, like Muslims elsewhere, divide mankind into believers
and unbelievers, and there is not the slightest question of their
disposition to be Muslims.

The Role of the Madrasah as a Religious and Educational
Institution

One of the most important doctrinal teachings of Islam
requires its adherents to learn the Arabic language as>a
prerequisite to their better understanding of the Islam religion.
Hence, in almost all Muslim communities, it is easy to find a

sectarian school which is locally known as Madrasah.

It is not exactly known when the first Madrasah as a
parochial school was created, but it is certain that tutorial centers
of past learning existed in the Philippines over the centuries.
That the history of the Madrasah educational system overlaps
with the revolution of Arabic education of the Muslim Filipinos
can be indicated by the fact that the early teachers of the early
Madrasah schools were the ustadz and ulama who constitute the



82 MINDANAO JOURNAL, Vol. XVIII, Nos. 3-4

Arabic-educated intelligentsia. The rise of this group of Muslims
who first received religious instructions from neighboring Muslim
principalities, such as Sumatra and Celebes, in the early years of
Islam in the Philippines, is another feature of Arabic education.
Institutional Muslim e¢ducation embodied in this group have
flourished because of the annual pilgrimage (hajj)to Mecca. It
was through them that the standard works of the Muslim
intellectuals that were used in the Madrasahs abroad were
introduced locally from time to time.1°

Obviously, thc cstablishment in the Philippines of many
Madrasahs, which are overflowing with enrolees, young and old,
male and female, is one of the clear signs of Islamic resurgence in
the country. The Madrasah schools are religious schools designed
primarily to 'strengthen religious faith in Islam, just as early
convent schools conducted by the missionaries were organized to
strengthen the Catholic faith. The Madrasahs are frequently
staffed by teachers who studied in Islamic educational centers in
the Middle East, more particularly Egypt. Instruction is also
aided in some places by teachers from the United Arab Republic
and more recently from other countries like Saudi Arabia and
Pakistan. They serve as voluntary instructors in the same way
that American Peace Corps volunteers are helping in the
Philippine educational system.

Depending on the learning of the teachers (variously called
guro or ustadz), the Madrasah curriculum involves the reading
and understanding of the Arabic verses of the Holy Qur’an.
Courses on figh (jurisprudence), Tarik-i-Islam (History if Islam),
Hadith (Traditions of Prophet Muhammad), Tafsir (Qur’anic
interpretations) and other Islamic subjects are also taught. A few
Muslim institutions of higher learning have been established
offering advanced courses in Islamic studies, like the Jamiatul-
Philippine al-Islamia in Marawi City, King Faisal Center for
Arabic and Islamic Studies at Mindanao State University, and the
Institute of Islamic Studies at the University of the Philippines.

Unfortunately, a major problem confronts the Madrasah
schools in the Philippines: they generally do not prepare their
graduates for higher education, particularly for professional
training, in the Philippine educational system.!! For instance,
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Mahadul-Ulom-al-Islamia (otherwise known as Kamilol Islam
Society) which is the first Madrasah school to be founded in the
Lanao area by the late Muhammad Siddique Guro sa Marawi still
offers Arabic education lower than the collegiate level.
Consequently, while many Madrasah graduates can look forward
to further education in Islamic centers of learning abroad, most
of them are found educationally inadequate to participate in
Philippine socio-economic-political affairs outside of their
immediate communities.

The "Shari’a" Law: Its Nature and Application

Shari’a (translated literally as "path to the watering place")
is a law that covers all actions of the Muslim individual in
relation to Allah, to other individuals, and to the Muslim
community. It deals with such diverse subjects as worship, ritual
purification, fasting, pilgrimage, marriage, divorce, inheritance,
commercial transactions, clothing, etc. It encompasses the totality
of human conduct in its classical formulation. The religious or
moral motive permeates the whole of the shari’a, as revealed in
the following exclusive list of qualified acts: (1) obligatory (fard
or wajib), which can be either individual or collective; (2)
recommended (sunna, mandub, and mustahabb); (3) forbidden
(haram); (4) reprehensible or disapproved (makruh); and (5)
indifferent (mub’ah). The all-embracing character of Shari’a had
led many observers to remark that in Islam, unlike other religious
systems, there is no separation between the religious and secular

spheres.

The Shari’a or Muslim law has four major sources which
are discussed here in the order of their importance. The first
fundamental source of the Shari’a is the Holy Qur’an which
contains the direct revelations of Allah to His Prophet. But since
the Holy Quran contains only about 128 legal provisions, the
early Muslim jurists had to refer to the examples: and actions of
Prophet Muhammad, which are popularly known in Islam as the
sunna or hadith. The sunna is the second main source of Islamic
law. With the spread of Islam in the different parts of the world,
different groups of jurists emerged. In their attempt to subsume
all legal matters under religious and moral precepts, they resorted
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to the third source of Muslim law known as the ijma or the
consensus of the community. This ijma was partly influenced by
the Prophetic hadith which asserts that "my community will never
unanimously agree in error." In actual practice, however, the ijma
represented the consensus of the learned men in Islam. The last
major source of the Muslim law is the giyas or reasoning by
analogy.

The Islamic law derives also from minor sources which
include the following: (1) istihs’an (juristic preference); (2)
istisl’ah (the consideration of the public interest or welfare); and
(3) urf (customary law, provided it is not counter to the Holy
Qur’an and Prophetic Hadith). However, not all Muslim jurists
recognize these three supplementary sources of Islamic Law.

Furthermore, the emergence of different groups of Muslim
scholars and jurists in different parts of the world with different
juristic techniques or varying emphasis on the supplementary
sources of law, as well as genuine differences between them, have
led to the emergence of the four major schools (madhab) of
Islamic law, namely: the Hanafite, Hanbalite, Malikite, and
Shafite. These four "orthodox" Islamic schools of thought regard
each other as equally valid and Muslims may transfer from one to
another. Islamic legal philosophy views the different facets of
the same essence. It states that the differences of opinions are not
to be considered contradictory. This is partially explained by the
hadith of the Prophet which says that "differences of opinion
among the community is a mercy from Allah." Of the four
Islamic schools of thought, the most popular one in the
Philippines is the Shafite School.!?

Assignificant development of the Shari’a in the Philippines
is the recognition given to it recently by the Philippine
Government through the issuance of Presidential Decree No. 1083.
This decree implements the "Code of Muslim Personal and Family
Laws of the Philippines," which was drafted by a Presidential
Commission composed of Muslim lawyers and the most prestigious
members of the ulama group. This development was followed by
a directive of the President through the Ministry of Muslim
Affairs to create Shari’a courts and the corresponding
appointment of Shari’a judges.
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The Muslim code is designed, among others, to achieve the
following objectives: (1) to recognize the legal system of the
Muslims in the Philippines as part of law of the land and to seek
to make Islamic law more effective; (2) to codify the Muslim
personal laws; and (3) to provide an effective administration and
enforcement of Muslim personal laws among Muslim Filipinos. A
major characteristic of the Muslim Code is that it makes a
distinction between "the legal system of the Muslim (or Shari’a)"
and those "Muslim personal laws" being codified. The Muslim
Filipinos, like all other citizens of the Philippines, are subject to
laws of general application like the Civil Code, or to other
Philippine laws not in conflict with the Muslim Code such as
penal, commercial, tax, and other public laws. .

Moreover, the Muslim Code also provides for the
appointment of a "jurisconsult" (Mufti) under the administrative
supervision of the Supreme Court of Philippines. Membership in
the mufti, which will need awesome qualifications, will be
appointed by the President of the Philippines.'*

To summarize, the effort of the Philippine Government to
promulgate and implement the Muslim Code in the country, where
its constituents are 80% Catholics, reflects the emerging tendency
here as well as in other countries to the acceptance of the
legitimacy of cultural pluralism wherein different cultural groups
participate in the national processes and share in its benefits
without abandoning their cultural identity. There seems to be no
reason why commitments to the Muslim Filipino community
cannot be consistent with, or complimentary to, loyalty to the
entire Philippine nation.

"Folk" Religious Beliefs of the Muslim Filipinos

The Filipinos who embrace Islam work out unconsciously
a satisfying synthesis of pre- Islamic and Islamic ways of doing
and thinking, otherwise known as "folk" religion. Manifestations
of "folk" religion among the Muslim Filipinos are found outside
the mosque and its associated rituals, and more in the realm of
"folk" beliefs, e.g. customs related with childbirth, agriculture, etc.
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Superficially, "folk" Muslim beliefs are a synthesis of
native and Islamic beliefs and practices. The strong disjunctive
notion that goes with its definition implies that it allows one to
point out what is "native" and what is "officially" Islamic. The
phenomenon of "folk" religion is found in Muslim communities
throughout the world of Islam. A similar phenomenon, like the
coexistence of the "Great Tradition" and the "Little Tradition," is
found in the Christian world. Like "folk" Christianity, folk Islam
is conceived as an indigenous response to and accommodation of
a great faith introduced from outside the indigenous culture.’

Islam in the Philippines seems to have accommodated itself
to many pre-Islamic ' beliefs and practices which would appear
strange and even -unlslamic to Muslim from the Arab world. The
fact is that certain pre-Islamic Filipino beliefs and customs came
to be associated with Islam and were accepted by the Muslim
Filipinos as integral components of their religion.

In practice, the customary laws (adat) of the Muslim
Filipinos have been existing side by side with Islamic laws. Asin
Muslim Filipino jurisprudence, the qur’anic law is so intermixed
with adat as to be in some places unrecognizable. However. it is
generally accepted that the adat (much of it is pre- Islamic in
origin) of the Muslim Filipinos departs markedly from the Shari’a
in a number of important particulars. 16 1n other words, because
of too much blending of Islamic and non- Islamic elements in the
religion of the Muslim Filipinos, a layman could not easily
distinguish what is customary from what is Islamic ' However,
those who have solid knowledge about the Muslim law could
easily differentiate the adat from the Shari’a.

Although the different Mushm groups in the Philippines
share a common Islamic | bond, they differ in the actual practice
of "folk" religious beliefs. In Lanao, for instance, many non-
Islamic ! elements characterize the life' of the physically and
culturally isolated section of the Maranao group. On the other
hand, the more Islamized groups dwell in areas with greater access
to urban life.
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C. PSYCHOLOGICAL ORIENTATION

Essentially, any serious study about the Muslim Filipinos,
especially the Maranaos, should underscore the importance of
mentioning even briefly certain psychological biases of these
people that distinguish them from the rest of Philippine society.
In particular, among the Maranao Muslims, two significant
phenomena, namely, "Moro" and "maratabat,” would explain and
account for a great deal of the Maranao behavior.

The Term "Moro": JIts Meaning and Implications

Almost all literature which deals with the study of
Philippine Muslim affairs cannot help but mention the term moro,
either briefly differentiating or explaining it in terms of history,
psychology, and other related matters. It is used to include all
Filipino ethno-linguistic groups who profess Islam. This suggests
the idea that in the Philippines, the term moro and Muslim are
synonymous and interchangeable.

However, the connotation attached to the use of the term
moro is offensive to many Muslims, especially to the Maranaos
who presently resist it. They prefer to be called Muslim, to be
identified with the rest of the Muslim world and to evade the
stigma attached to the word moro. It is only those few Maranaos
who understand the facts of history, who proudly accept the term,
because they believe that it is appropriate for their ethno-cultural

classification.

Even the non-Muslim scholars and writers have considered
the term moro inappropriate for the Muslim. They object
vehemently to the use of the term as it applies to Muslim Filipinos
of Mindanao because of the historical connotations which have
grown around the word. Among many lowland Christians of the
nation, the moro is used as an epithet evoking the stereotype of a
little-educated person of violent temperament.!”  Centuries of
misunderstandings between the Christians and Muslims have
caused the word moro to connote "pirate,” "slaver," "bandit," and
"juramentado." The moro came to be pictured as a treacherous,
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cruel enemy, so that it came to be said that "the only good Moro
was a dead Moro."

Responding to the prevailing negative attitude of the
Christians towards the Muslims, the latter have rebuttingly
pictured the Christians in Moroland as drunkards, land-grabbers,
cheaters, bullies, and adulterers.!®

However, the use of the term moro can be tolerated for as
long as there is no other term which can adequately encompass the
Muslim ethnic groupings in the Philippines. Technically, the term
is more appropriate because majority of the natives in Muslim
Mindanao fall short of the real performance of the Muslim faith
compared to the practice of indigenous customs and traditions.
A reexamination of the socio-historical dynamics behind the use
of the word moro, coupled with its adoption in the past few years
by Moro rebels (e.g., Moro National Liberation Front and Bangsa
Moro Army) as an identifying name for all the native Muslim
inhabitants in the Philippines, has restored respectability to the
word. Few, if any, are offended by it use nowadays.!

Maratabat: Its Meaning and Implications

The word maratabat is taken from an Arabic term
maratabat which denotes rank, status, and the respect that is due
to a particular rank or status. It is synonymous with self-esteem
or what is known in Tagalog as "hiya." Among the Muslim groups,
the Maranao Muslims are most sensitive to maratabat. Critics
including the Maranaos themselves often refer to maratabat as the
key to Maranao psychology. Accordingly, some Muslim scholars
have suggested that an understanding of the concept in theory
and in practice will explain a great deal of Maranao behavior,

More importantly, the Maranaos have carried the meaning
of maratabat beyond its Arabic meaning and have surrounded it
with many sociological and psychological overtones. Among the
Maranao Muslims, the respect for maratabat is possibly their most
characteristic social value and it is likely that changes in the
meaning wrought by them in their use of the word may actually

reflect pre-Islamic | values.?’
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Maratabat is involved in a wide variety of situations. For
instance, if a man runs for political office, his relatives
contribute not only their energy but their money to his candidacy
in order to protect and sustain the family maratabat. A defeated
candidate has not only lost an election but has also suffered a
blow to his maratabat and that of his family. The bigger the clan
or family, the higher their sense of maratabat.

Certainly, there is a positive as well as a negative side to
maratabat. Saber and Tamano have propounded that the concept
is not so much a psychological phenomenon as it is a sociological
one. Thus, even when a Maranao, because of his own psychology
or because of outside education and experience, wishes to act in
a different fashion, he is coerced by the dynamics of these
expectations into conformity with the ideology of maratabat, as
long as he wishes to remain within the society.?!

D. POLITICAL ORIENTATION

The Sultanate and Agama System

One of the important consequences of the Islamization Of
Muslim Mindanao was the introduction of a system of socio-
political organization based on Indonesian and Malaysian models.
Called the datu system or sultanate, it is the most significant
similarity among Muslim Filipino groups. While it cuts across
individual communities, it unites the people in a district for
specific purposes.

One way to understand the Maranao, therefore, is to look
into the social and political system called Pat a pangampong ko
ranao, meaning, "Four States of Lanao," comprising the
communities known locally as Bayabao, Masiu, Unayan, and Balo-
i. These four states are tied up together by an ancient order
called taritib, handed down through several generations by
founding ancestors.??> The taritib becomes the controlling
authority, thereby making the pangampong a cohesive political
confederation.
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The levels of the pangampong, more specifically the
agama, which is the basic political unit of the sultanate, had once
a strong cohesive effect among the people. However, the
inception of the modern concept of state with its national,
regional, city, municipality, and barangay units has been
superimposed upon the social and territorial jurisdiction of the
pangampong; hence the weakening of the total political structure.

The Traditional Authority and the Modern Government

The allegiance of present-day Muslim Filipinos is torn
between two political organizations, one inherited from the past
and the other imposed by the Philippine nation. Some Muslims
have completely rejected one or the other; most have chosen the
more difficult task of being loyal to both.

In the Muslim community, the existing socio-political
organization, whose basic unit is the agama, continues today. It
has been observed that many public and private agencies that
attempt to relate to the Muslims, especially the Maranaos, tend to
ignore the agama. This practice rejects the fact that it is the
agama and not the barangay through which motivations can be
mobilized and turned into organized action.

At this juncture, it may be pointed out that the Philippine
Government faces two options vis-a-vis the Muslim traditional
political system. First, it can use the barangay as the smallest
political base and orient the members to the government’s socio-
political concepts which will provide desired new grounds for
developing loyalty to the Philippine government. The other
alternative is to discard the municipality and the barangay and
adopt the agama as the basic unit of administration., The present
political scenario in many Muslim communities, especially in
Lanao, suggests that the sudden introduction of the local
government units may inhibit the operation of the national
government so as to cause dislocation and strain within it.
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E. ECONOMIC ORIENTATION

In general, the Muslim Filipinos differ in their subsistence
patterns: those who are predominantly dependent on agriculture,
such as the Maranao, and those who completely depend on the sea.
as the Badjao. Between these two may be found practically every
kind of subsistence adaptation existing in Southeast Asia.

For instance, sea- and coast-oriented livelihood - that is
fishing, trading, and even smuggling -are seen among the Tausug
and Samal. For centuries, and down to the present time, Jolo has
enjoyed lively trade with Borneo and the Malay Peninsula. In the
past centuries, when European incursions sought to curtail
traditional trade, and then in the present century as American
and Philippine Government policy further restrict commerce
across international lines, some of the seafaring Tausugs have
turned to piracy or smug%ling, finding havens in the many small
bays of their archipelago. 3

On the other hand,  the coastal Maguindanaos are
fishermen and traders, while the valley dwellers, who are the
majority, are mainly rice farmers. One or two communities
among the Maguindanao manufacture brassware, making
beautiful trays, urns, and gongs.

Among the Maranao, agriculture is the main source of
livelihood. Primarily agriculturists, the Maranaos cultivate both
upland and lowland (wet) rice and sweet potatoes for their own
consumption and corn for export. Cottage industries are an
important source of income; and their woven mats and textiles,
brasswares and decorative woodcarving are famous. Maranao
vendors carry these items all over Mindanao and the Visayas and

as far as Manila.?*

The economic potentials of Muslim Mindanao is a fact that
has long been accepted. In fact, the region used to be called the
"Land of Promise" for its virgin forests, vast tracts of land, and
rich minerals and natural resources. However, the people of
Mindanao, especially the Muslims, are increasingly unable to
participate in the direction of the economic development of the
region, as well as in the equitable distribution of the benefits of
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the development programs being implemented by the government,
\

Certain areas in the region have reached a high degree of
socio-economic development while other areas, especially those
predominantly occupied by the Muslim Filjpinos, are left
untouched. Industries established in the area Fenefit mostly the
non-Muslim groups in Mindanao. In other words, the Muslim
cultural minorities who are the genuine target of the government
industrial program in Muslim Mindanao, by reason of their low
socio-economic background in general, cannot even qualify as
laborers in these industries. There is apparently an employment
discrimination against the Muslims in these industries. In effect,
it heightens the Muslims’ disenchantment and increases their
dissatisfaction with government policy on the island. Rightly or
wrongly, the Muslim Filipinos who have developed patrimony for
their rich possessions feel exploited and neglected, not because
they lack the necessary skills to participate in the development
effort, but because they are an ethno-religious minority group.

F. SUMMARY AND CONCLUSION

To summarize, it can be stated that for the Muslim
Filipinos, Islam is a "way of life" that permeates their cultural,
religious, psychological, economic, and political orientations.
Despite a shortage in the performance of some doctrinal teachings
of Islam and the existence of certain "folk" religious beliefs and
non- Islamic elements in their observgnce of Islam, there is a kind
of "Islamic resurgency” now obtaining in the Muslim Filipino
society as a whole.

With the continuous influx of foreign Muslim tcachers in
Muslim Mindanao, the religious fervor of the Muslim Filipinos
has been aroused and, in some cases, have influenced the reform
of Moro religious practices to harmonize with accepted Islamic
doctrines. In like manner, many Muslim Filipinos have gone
abroad not only as members of the pilgrimage to Mecca but as
scholars in the different Muslim universities in the Middle East.
Many of them have returned as alims whose primary mission i§ to
put in proper Islamic | perspective some of the remnants of pre-
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Islamic - or non- Islamic elements in the Muslim Filipino religion.

Their restless and suspicious relationships with the other
members of the Philippine society, especially the Christian
majority, also serve to challenge the Muslim Filipinos’ religious
identity and further strengthen their feeling of minority
consciousness as members of the Muslim ummah.

The improvement and expansion of both the modern and
Arabic education programs in Muslim Mindanao has not only
raised ‘the literacy level in the area but also has further
strengthened or contributed to Muslim receptiveness to religious
instruction. This is evidenced by the establishment of many
religious schools (Madrasah) and by big numbers of enrolees in
such schools.

Furthermore, the emergencec of several religious
organizations such as the Muslim Association of the Philippines,
the Ansar El-Islam, Kamilol Islam Society, not to mention those
that were branded by the government as "subversive or rebellious"
(like the Moro National Liberation Front and the Bangs Moro
Army) have likewise underscored the growing solidarity of the

Muslim Filipinos.

Another manifestation of the resurgence in the Philippines
is the continuous preference of Islam adherents in the country to
be called "Muslims"rather than Moros, although the latter is no
longer emotionally objectionable to the Muslim Filipinos as it was

in the past.

In terms of their political orientation, there is now a
stronger Muslim disenchantment with the modern system of
government which they equate with corruption, dishonesty, and
un-Muslimness and, consequently, it is not responsive to their
needs. They believe, however, that a true and devoted local
political leader must approximate the examples and practices of
Prophet Muhammad; in short, he must be a "true" Muslim. They
look forward to the day when Islamic law will be implemented in
the Muslim areas.

Another sign of Islamic resurgence in the Philippines is the
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promulgation and implementation of the Code of Muslim Personal
and Family Laws of the Philippines, which marks a departure
from the generally accepted laws of the government. In Islam,
there is no separation between the church and the state, thus the

Shari’a law through the Muslim Code would apply to all the
Muslim Filipinos.

The pervasive influence of Islam on the socio-economic
and political life of the Muslims in the Philippines can be drawn
from the following commentary of a noted Christian missionary
who made an extensive research on these people:

Everyday thousands upon thousands of Moros in
hundreds of mosques and countless homes fall on
their knees and touch their foreheads to the floor
in abject surrender to Allah. No lesser power,
certainly no power on earth, ever has, or even can,
bring them to their knees. This is their heritage.
They stand straight among the peoples of the
Philippines, lowering their gaze for no man,
dignified, taking pride in their past, guarding their
traditions, treasuring their cultural achievements,

and lovin% their land, their children and the umma
of Islam.2
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